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It was one of the great achievements of my teacher, Maurice BLOOMFIELD,
that he first edited and published the Kausika Sutra, the ritual textbook of the
Atharva Veda, and showed in a number of specific instances how necessary
that text's statements may be for a correct understanding of the Atharvan
hymns. Various of these hymns, which had previously been grotesquely mis-
understood, were first provided with their true interpretation by BLOOMFIELD,
as a result of his study of the Kausika. A good instance is AV. 1.14, which
WEBER, LUDWIG, and ZIMMER thought to be a marriage-hymn. In JAOS
xiii, p. cxv; AJP 7.473ff.; and SEE 42, pp. 107, 252ff., BLOOMFIELD showed
that Kausika is certainly right in using it in " a woman's incantation against
her rival." It is feminine jealousy-charm ; about as remote as possible from
a marriage-hymn! And this case is by no means isolated. In his book on
" The Atharva Veda" in BUHLER'S Grundriss, p. 57, BLOOMFIELD remarks
justly : " All scholars are agreed now that the Sutra of Kausika frequently
furnishes valuable hints towards making out the situation within which many
hymns were conceived, by furnishing the mi$e-en-scene, as it were, of a given
hymn."

To my mind, it seems a little unfortunate that BLOOMFIELD immediately
added to this the following qualifying statement: " But all scholars are also
agreed that the Sutra draws in a large measure upon the independent tradi-
tion of folk-customs and practices in general, interweaving the Atharvan hymns
as prayers applicable to the situation with more or less fitness." The impli-
cation here is that Kausika is dependent on the Atharvan tradition only to a
rather limited extent, and that its uses of Atharvan materials are largely " in-
dependent " of that tradition.

The more I study the Atharva and the KauMka, the more I am impressed
with the intimate relation between the two, and the more convinced I become
that Kausika is on the whole a pretty strict adherent of a school tradition
which was the direct heir of the Atharva Samhita itself, knew very well the
purposes of the Atharvan hymns, and stated them very accurately, on the
whole, in its ritual prescriptions. It is my belief that there are extremely few
Atharvan hymns, the original practical purpose of which will not be found
stated somewhere in the KauSika, Secondary application of them is found, in
my opinion, almost exclusively in this way, that the Kausika very often uses
an Atharvan hymn in two or more quite different rites. In such cases, or in
of them, it is reasonable to suppose that the hymn was originally com-